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Shaykh Ahmad Musa Jibril's Introduction 


Bismillah. Alhamdulillah washalatu wassalamu 'ala rasulillah. Amma ba'd 

My brother Haytham SayfaddTn hafidahu Allah has asked me to look at an article he authored 
and titled: 

The Islamic View Regarding Remembrance/Veterans/Armistice Day 

After reading the article I found its discourse and context are firmly grounded in establishing the 
correct opinion, leaving no doubt for one believing in the Quran and Sunnah to believe in the 
validity of celebrating the Veterans day or any similar holidays. 

The author followed the style of the greatest of our Ulama in defining and diagnosing the issue 
at hand, then refuting in detail the arguments or misconceptions one may have thereby removing 
ambiguity, uncertainty or confusion many may have in such celebrations. 

May Allah subhanu watala grant this work and its author acceptance, guide with it and reward 
brother Haytham in abundance for his effort in a type of work that has become strange in this 
ummah more particularly in the west. 


Ahmad Musa Jibril 

3/13/1435 

1/14/2014 



^}\ Jy\ ill ^ 

In the Name of Allah, the Most Beneficent, the Most Merciful 

Seeing as it is November, and the sale and wearing of poppies has begun, we know Remembrance 
Day is near. Let us look at some issues related to this day. 

What is Remembrance Day? 

The Department of Veterans Affairs 1 explains Remembrance Day as follows: 

"Remembrance Day commemorates Canadians who died in service to Canada from the South 
African War to current missions. It is held every November 11." 

And: 

"In 1931, MP Allan Neill introduced a bill to hold Armistice Day on a fixed day - November 11. 
During the bill's introduction, it was decided the word "Remembrance" would be used instead of 
"Armistice." The bill passed and Remembrance Day was first conducted on November 11,1931." 

Furthermore, Veterans Affairs Canada explains: "Every year on November 11, Canadians pause 
in a silent moment of remembrance for the men and women who have served, and continue to 
serve our country during times of war, conflict and peace. We honour those who fought for 
Canada in the First World War (1914-1918), the Second World War (1939-1945), and the Korean 
War (1950-1953), as well as those who have served since then. More than 1,500,000 Canadians 
have served our country in this way, and more than 100,000 have died. They gave their lives and 
their futures so that we may live in peace." 2 

The Matter of Condolences for Disbelievers 

As mentioned above. Remembrance Day "...commemorates Canadians who died in service to 
Canada..." 

Some scholars have stated that it is permitted to give condolences to disbelievers, so some 
uninformed people may use this as an argument for the permissibility of participating in 
Remembrance Day activities. About this we say: 

Firstly, the matter of permissibility is greatly differed upon. Yes; some permitted it, however 
others permitted it only with the intention and likelihood that the giving of condolences would 
bring the person (closer) to Islam. And furthermore, others forbid it outright. 


1 http://www.veterans.gc.ca/eng/teach_resources/remdayfact 

2 "A Day of Remembrance", 2005, pg. 3, 



Ibn Muflih al-Hanbal? stated: "And it is forbidden to visit them due to sickness, to congratulate 
them and to express condolences to them...And it has come from him (i.e. Imam Ahmad) that it 
is allowed. And it has come from him that (it is allowed) for a overriding benefit, like having hope 
that he will enter Islam. This was chosen by our Shaykh (i.e. Ibn Taymiyyah), and this is the 
meaning of what was chosen by AI-AjurrT, and that it was the opinion of the scholars; that he is 
visited and Islam is offered to him. And Abu Dawud narrated (from Imam Ahmad): If he wants to 
call him to Islam, then yes." 3 

And he placed this discussion in the in the chapter of "The Contract of Thimmah", sub-chapter 
"The Rulings of the People of Thimmah" and the section of "The Issue of Visiting the People of 
Thimmah for Sickness, Congratulating and Condolences." 

Imam Ibn al-Qayyim stated: '"Section concerning congratulating them for marriage, a child, the 
return of someone absent, return of health, safety from misfortune and the like.' And the 

narrations from Ahmad have differed concerning this. He permitted it at times and prohibited it 
at times. And the discussion about this is the same as the discussion concerning condolences, 
and visits for sickness, as there is no difference between them. And he must beware of falling 
into what many of the ignorant ones fall into from phrases that indicate acceptance of their 
religion. Like if one of them says: 'May Allah give you pleasure through your religion/ or 'give you 
strength through it.' Or he says: 'May Allah honour you,' or '...ennoble you,' unless he was to say: 
'May Allah ennoble you through Islam and honour you with it,' and the likes of that." 4 

He also said: "So whoever congratulates a slave (human) due to a sin, an innovation or kufr, then 
he has made himself susceptible to the Anger of Allah and His Wrath. And the people of piety 
from amongst the People of Knowledge would avoid congratulating an oppressor for being given 
a posting or an ignorant one for being given a position of judgeship, teaching or Ifta' (issuing 
religious verdicts). (They would do this) as a way to avoid the Anger of Allah and falling out of 
status in His Eye. But if a person is tested with that, so he performs it due to an evil that he 
expects from them, so he goes to them and does not say anything but good, and he supplicates 
for them for accord and direction, then there is no problem with that." 5 

It is important to note that these scholars and others have included the permissibility of giving 
condolences within chapters related to the People of Thimmah. These are people who have 
chosen to live under Islamic law and adhere to strict stipulations; they are not people who are 
openly hostile toward Islam and Muslims, nor are they people indifferent to Islam. 

Commemoration of Acts Performed for Other Than Allah's Sake 

One may argue that the people being remembered died in defence of their lives, their countries 
and so on. About this we say: 


3 "Al-Furu"’, Vol. 6/271-272 

4 "Ahkam Ah I ath-Thimmah", Vol. 1/441 

5 "Ahkam Ah I ath-Thimmah", Vol. 1/441-442 



By default, the fighting performed by disbelievers is not in the Way of Allah; therefore, it is not 
rewarded and not accepted. 

Allah, Jui, stated: 


* Those who believe, fight in the Cause of Allah, and those who disbelieve, fight in the cause 
of Taghut. 6 


And we know that something that isn't done for the Sake of Allah is at the very least not 
rewarded, and will even go as far as being an act of shirk which necessitates disbelief. 

On the authority of AbO Musa al-Ash'arT, il* 'is' who said: 


'fjjS JjJiu ?il' J~f*> <3 JiiiJ' U ill Jjij Ij" :Jlii dui£ Si' Jj 

J~«A> (3 34^ ui*J' <W' iiiS*clj^x) Jili JS" :Jtii ".Uill cllS”41' *1) dAi'j <uj) U_j" :Jll dAi'j <uj| 
"A man came to the Prophet, pL>j £& Si' Jb>, and said: '0 Messenger of Allah! What is fighting in 


the path of Allah? As some of us fight out of anger, and some of us fight out of fanaticism.' So he 
raised his head to him." He (the sub-narrator) said: "And he did not raise his head to him except 
due to the fact that he was standing, then said: Whoever fights so that the Word of Allah is the 
Highest, then that is in the Path of Allah, Jr? je." 7 


Other causes for fighting mentioned in the Ahadith are desire to be mentioned or remembered, 
to be famous, to gain spoils of war, to show off or doing so out of courage. 8 

As the Messenger of Allah, && ill Jb>, said: 


13 '.J\3 j*3 r . 1 ^ 1 ..>1 Jr^ djylp *LaLJill > ^ 4 'AAj ^oUi' Jj cl) 

-- ✓ i A o'' ' ' °e 0 ,, ' r' , ' ' ' ' * 0 0 

".jult (J ^5)' Jr ‘^3’J C*tJLS <b yf\ Jf& JJlS t^SjT JL£j ci*i c^Jli c4«iS” :J(i 


" Verily , the first person who will be judged upon on the Day of Resurrection is a man who was 
martyred. So he is brought, then He verifies to him His virtues, so he recognizes them. He says, 
'Then what did you do with them?' He says, 'I fought in You (i.e. Your Sake) until I was martyred.' 
He said, 'You lied. Rather you fought so that it would be said, '(He is) Brave', then it was said.' 
Then He ordered for him, so he was dragged upon his face until he was thrown into the Fire." 9 


6 Surat an-Nisa', 76 

7 Narrated by AI-BukharT (#123) and Muslim (#1,904) 

8 Look to “Sahfh al-Bukharf” (#2810, #3,126 and #7458) and “Sahfh Muslim" (#1,904) 

9 Narrated by Muslim (#1,905) 



On the authority of Abu Hurayrah, ii* Sii ^ 3 , that the Messenger of Allah, stated: 


. ‘QjtaAd ^LJw A - '^4 3 • ^ : 4< .,r? 9- tP-U ji a. y?«l -I, , v-v- 4 j(j v_ ■.*»- Jjlii 0 


"And whoever fights beneath a blind banner; becoming angry for the group, calling to the group 
or supporting the group, then he is killed, then his killing is one of Jahiliyyah." 10 


Furthermore, Imam An-NawawT stated: "It (i.e. 'imiyyah) is the blind matter, the reality of which 
cannot be distinguished. This was stated by Ahmad and the majority (of the scholars). And Is'haq 
Ibn Rahwayh stated: 'This is like a people fighting out of zeal (for their own group.)." And he said: 
"And its meaning is that he fights out of his own desires and his anger for it." And he said: "And 
it means that he only fights out of zeal for his own group and his desires." 11 


Imam Nur ad-DTn Ibn 'Abdil-HadT stated: "It is said that his statement, '...beneath a blind banner...' 
is a metaphor for a group who gathered together upon an unknown matter, the likes of which is 
not known whether it is truth or falsehood. And in it (i.e. this Hadfth) there is (the conclusion) 
that whoever fights out of zeal (for a group, and) not to make the religion dominant nor to raise 
the Word of Allah, then he is upon falsehood, even if what is being given zeal is correct." 12 


So from this we see that fighting that is done without the correct intention and people who are 
killed under these banners are subject to punishment, even if they are Muslim. So what would 
the case be for people who are not even Muslim? 


Following a Legislation Which Contradicts the Legislation of Allah 

As mentioned earlier. Remembrance Day is a day actually celebrated through legislation, not 
merely a customary act performed by some in their personal life. So by taking part in these 
celebrations, we are following legislation that outwardly contradicts the Sharf'ah. 

Allah, Jui, stated: 


M 'Jst\ kiiji 96) Si) SK y>\ 4J1) Si) 0) 


^ The command (or the judgement) is for none but Allah. He has commanded that you worship 
none but Him, that is the (true) straight religion, but most men know not. )> 13 


And He stated: 




10 Narrated by Muslim in his "Sahib", (#1,848) 

11 "Al-MinhajSharh Sahfh Muslim Ibn al-Hajjaj", Vol. 12/238-239 

12 "Hashiyat as-Sind / 'Ala an-NasaT, Vol. 7/123 

13 Surat Yusuf, 40 



4 k And He makes none to share in His Decision and His Rule. 14 

And according to the recitation of Imam 'Abdullah Ibn 'Amir al-Yuhsab? ash-Sham? 15 (from 
amongst the seven types of recitation): 

<^> \&2-\ i )jjij 

* And do not associate anyone as a partner in His Decision and His Rule. 16 

So Allah, Jui, forbid the associating of anyone else with Him in His Rule just as He forbid the 
association of anyone with Him in His worship, as He said: 

4 And let him associate none as a partner in the worship of his Lord. )> 17 

So we see that in reality, when someone celebrates Remembrance Day, they are actually 
commemorating a day which is legislated as a holiday outside of the Shari'ah. 

Following Rituals That Are Not Islamic Rituals 

Celebrations are matters which are legislated as an act of worship, not a matter of worldly 
customs. 

This is evident in the Hadith of 'A'ishah, ^ 3 , in which the Prophet, said about 

the Day of Fitr or al-Adh'ha\ 


".bjLf iJLaj 5 )" 

"Verily, every people has its celebration and verily this is our celebration." 18 

Ibn Taymiyyah stated in his explanation of this Hadith : "This is evidence in a number of ways: One 
of them is that his, Jb>/s statement: "Verily, every people has its celebration and verily 

this is our celebration." Indeed this necessitates each people being unique in their specific / ld. As 
He, Aiisw, said: 




14 Surat al-Kahf, 26 

15 Refer to " Adh'wa' ai-Bayan Fi Idhah al-Qur'ani Bii-Qur'an”, Vol. 4/107, by Imam Muhammad al-AmTn ash-ShinqM 

16 Surat al-Kahf, 26 

17 Surat al-Kahf, 110 

18 Narrated by al-Bukhan (#952 and #3,931) and Muslim (#892). 



^ And for every nation there is a direction to which they face (in their prayers). 19 


And He, Jtfi, said: 


<^> ui«>- 

* To each among you, We have prescribed a law and a clear way. 20 

This necessitates each people being unique in their specific direction to face as well as their 
prescribed law. So if the Jews have an fd and the Christians have an 'fd, which is specific to them, 
we do not share it with them just as we do not share their direction of facing in prayer nor their 

prescribed law. And based upon this as well we would not allow them to share our 'fd with us." 
21 


Also, it has come on the authority of Anas Ibn Malik, 44 &i ^ 3 , who said: 


<j 1*4*3 oJtU US" "VJUjJl JlAa U" :Jlii 1*4*3 djli JUjl IL-UJl 4L4 aUI y~a <41 ^43 

".jJaaJl U 4 ;* Ij4- 144 43 41' CM" <uip <41 ^^14 <41 Jj4>j Jliii ".<uLa$-l 

"When the Messenger of Allah, jJL$ 44 &i Jb>, came to AI-MadTnah, they had two days in which 


they would play. So he said: "What are these two days?" They said: "We used to play on them 
during Jahiliyyah." So the Messenger of Allah, ,*Lj 44 Jb>, said: "Indeed, Allah has given you 


instead of them two days that are better than them: the Day ofAI-Adh'ha and the Day of Al-Fitr." 
22 


Ibn Taymiyyah, 41 stated in his explanation of this Hadith : "The way this is used as evidence 
is that the two days in Jahilyyah were not upheld by the Prophet, 44 &i Jb>, nor did he leave 
them to play during them as they customarily did. Instead he said: 'He has given you two different 
days in their place.' And something replacing something else necessitates abandoning what has 
been replaced. This is because it is not possible for the replacement and the replaced to be joined 
together at once." 23 

Shaykh al-lslam Ibn Taymiyyah, 41< 4 ^, also said: "Celebrations are part of the Shari'ah, the clear 
way and the ritual acts of worship about which Allah, said: 


19 Surat al-Baqarah, 148 

20 Surat al-Ma'idah, 48 

21 “Iqtidha' as-Sirat al-Mustaqfm Mukhalafati Ahl al-Jahfm", pg. 227. 

22 Narrated by Abu Dawud (#1,134). It was declared "Sahfh” by An-NawawT in "Khulasat al-Ahkam Ff Muhimmat as- 
Sunani Wa Qawa'id al-lslam”, 2/819, Ibn Hajar al-'Asqalam in "Bulugh al-Maram Min Adillat al-Ahkam", #138 and 
elsewhere, and As-San'anT in "Al-'Uddah", 2/540. Ibn Taymiyyah also declared it authentic according to the 
conditions of Muslim in "Iqtidha' as-Sirat al-Mustaqfm Mukhalafati Ahl al-Jahfm", pg. 219. 

23 "Iqtidha' as-Sirat al-Mustaqfm Mukhalafati Ahl al-Jahfm", pg. 219. 



And He said: 


0 ss ^ K, ^ K, 

<^> Ul*?- 

^ To each among you, We have prescribed a law and a clear way. ^ 24 


3 iiwd liw»W Ida?- d»i 

^ For every nation We have ordained religious ceremonies which they must follow. 25 

...like the Qiblah, Salat and fasting. So there is no difference between their participation in the 
celebrations and their participation in all other rituals. So conforming in full with a celebration is 
conforming to kufr, and conforming to some of its branches is conforming in with some of the 
branches of kufr.' 

"Indeed, celebrations are one of the most unique features that distinguish various legislations 
and among their most prominent symbols, so conforming to them is conforming to the most 
characteristic legislations of kufr and most prominent of its symbols. And there is no doubt that 
conforming to this may lead to complete kufr.' 

"As for its most basic ruling, then at the very least, it is a (form of) disobedience. This was 
indicated by the Prophet, did di Jb>, when he said: “Verily, every people has its celebration 
and verily this is our celebration." 26 And this is worse than participating with them in wearing the 
Zinar 27 and its likes from their symbols, as those are manmade symbols which are not from the 
religion, rather the purpose behind them is simply to distinguish between the Muslim and the 
Kafir. As for the celebrations and (religious) rituals, this is part of the religion which is cursed 
along with its followers, so joining in with it is joining in with something that is a cause of incurring 
the wrath and punishment of Allah." 28 

So we see that the same address was used for fds as was used for the Qiblah of the Muslims. 

So we see that fds are at the same level of the Qiblah, in that we cannot add, subtract or change 
anything regarding them within our religion. 

And a further point to keep in mind on this topic, is that the Messenger of Allah, did di Jb>, 
never celebrated or performed anything special on a yearly basis to remember the Sahabah, ^ 
»^d di, who were killed as martyrs, nor did the Sahabah, ^ di ^3, do anything like this after the 


24 Surat al-Ma'idah, 48 

25 Surat al-Hajj, 

26 Narrated by al-Bukhan (#952 and #3,931) and Muslim (#892). 

27 This was a type of clothing that was specified as specific to Ahl ath-Thimmah 

28 "Iqtidha' as-Sirat al-Mustaqim Mukhalafati Ahl al-Jah?m" , pg. 241. 



death of the Messenger of Allah, Jb>. So if it was not done for the greatest of people to 

ever walk the Earth after the Prophets, s*>UJi who were killed in the greatest of battles; 

defending and spreading the Religion of Islam, then how could it possibly be done for those who 
are less than them who were killed in less noble battles? Not only this, but for disbelievers who 
died in causes other than the Way of Allah, and sometimes, even fighting against the Religion of 
Islam. 

Imitation of Disbelievers 

It is a clear form of imitating non-Muslims in their actions that they themselves are known for. 

'Abdullah Ibn 'Umar Ibn al-Khattab, ups- tsfj, narrated that the Messenger of Allah, 
said: 


■(HR JP $3*. j*3 

" Whoever imitates a people, then he is from them." 29 
And 'Abdullah Ibn 'Amr Ibn al-'As, UgiA M said: 




"Whoever lives in the land of the non-Arabs, participates in their Nayruz (Persian New Year) and 
their Mahrajan (Vernal equinox), and imitates them until he dies while in that state, he will be 
resurrected with them on the Day of Resurrection." 30 


So here it is clear that imitating the disbelievers in aspects that are specific to them makes one 
deserving of being with them; in the worldly life, the Hereafter, or both, depending on what they 
have imitated. 


Witnessing Falsehood 

Allah, Jus, stated: 


UtjS” \jy> jiUb Ij y> I jl_j j_jJ3l JjXqJIj ^*^'3 


29 Narrated by Ahmad in his “Musnad" Vol. 2/50 and Abu Dawud in his "Sunan", (#4,031). This was declared “Sahih" 
by Ibn Hibban as mentioned in "Bulugh al-Maram", (#437), AI-'lraqT in his Takhrij of "Ihya' 'Ulum ad-Dm", Vol. 1/359, 
AI-BahutT in "Kash_af al-Qina'", Vol. 1/286 and others. It was also declared "Jayyid" by Ibn Taymiyyah in "Majmu' al- 
Fatawa", Vol. 25/331 and "Hasan" by AI-'AsqalanT in "Fat'h al-Bar Vol. 10/282 and As-SuyutT in "Al-Jami' as- 
Saghir", (#8,593). 

30 Narrated by AI-BayhaqT in his "Sunan", (#18,642). It was declared "Sahfh" by Ibn Taymiyyah in " Igtidha' as-Sirat al- 
Mustagfm Mukhalafati Ahl al-Jah?m", pg. 233 as well as Ibn al-Qayyim in “Ahkann Ahl ath-Thimmah", Vol. 3/1248. 



k And those who do not witness falsehood, and if they pass by some evil play or evil talk, they 
pass it by with dignity. 31 

It has been narrated from 'Abdullah Ibn 'Abbas, 32 Mujahid, 33 Abul-'Aliyah, Tawus, Muhammad 
Ibn STrTn, Adh-Dhahhak, Ar-Rabi' Ibn Anas and others that what is meant by the falsehood in this 
Verse is the ids of the Mushrikin . 34 


This was also used as evidence by Imam Ahmad Ibn Hanbal for the prohibition of participating in 
the 'fds of the Christians and the Jews, as was narrated by Ibn Taymiyyah. 35 

And this understanding is clearly seen in the narration from Sa'Td Ibn Salamah who heard his 
father who heard from 'Umar Ibn al-Khattab, ils- &i ^ 3 , that he said: 

".^aJuP J 4U1 flip! SyzkS” 

"Avoid the enemies of Allah during their id." 36 

A False Justification for Participation: The Prophet, g* Stood for the 

Funeral Processions of Disbelievers 


Some have argued that by participating in the activities of this day, they are merely adhering to 
the following Hadith: 


On the authority of 'Abdur-Rahman Ibn Abi Layla who said: 


JaI °jA J"®' fyt J*? 3 tolii U,g,Up tjij-ii ‘LLoliiJb «bLbi j!> y. 

".U-jLs ; Jlii j ejUsf LSI JJis sjL?- <uip 4il1 ^lll j]" :*^UL9 


"Sahl Ibn Hunayf and Qays Ibn Sa'd were sitting in (the city of) Al-Qadisiyyah. A funeral procession 
passed in front of them and they stood up. They were told that funeral procession was of one of 
the inhabitants of the land, in other words, from the People of Thimmah. They said, 'A funeral 
procession passed in front of the Prophet, pibj &i Jb>, and he stood up. He was told that it was 


the funeral of a Jew, so he said: 'Is it not a soul?'"' 37 


31 Surat al-Furqan, 72 

32 Look to "Al-Jami' Li'Ahkam al-Qur'an", Vol. 13/78, by Imam al-QurtubT 

33 Look to "Ma'alim at-TanzlI", Vol. 1/98, by Imam al-BaghawT 

34 "Tafslr al-Qur'an al-'Ath?m", Vol. 10/331, by Imam Ibn KathTr 

35 "Iqtidha' as-Sirat al-Mustaq?m Mukhalafati Ah! al-Jahim", pg. 234-235. 

36 Narrated by AI-BayhqT in "As-Sunan al-Kubra", (#18,641). I asked the Muhaddith, Shaykh 'Adul-'AzTz Ibn Marzuq 

at-TarTfT, about the authenticity of this narration and he stated that it is "Sahfh." 

37 Narrated by AI-BukharT (#1,312) and Muslim (#961). 



However, this is not evidence for participating in these ceremonies in the least. This is evident 
from the following nine points: 

1- The ceremonies performed on Remembrance Day are not for funeral processions passing 
by. These are rituals related to past deaths, so they do not fall under this Hadfth. 

2- These ceremonies are not done for all souls that have died; they are done specifically in 
remembrance of soldiers who have died. So they have nothing to do with respect for a 
soul; instead they are for reverence of people who have died fighting in other than the 
Path of Allah. 

3- The Hadfth merely mentions standing while these ceremonies include standing, moments 
of silence, wearing of poppies, gun salutes, wearing of specific uniforms, and so on. 

4- The Hadfth is evidence for something performed year round, not merely one day a year. 

5- The Hadfth is not related to an I'd of disbelievers while Remembrance Day is. 

6 - When the Sahabah performed this action, they were following a specific action of the 

Prophet, ds. while people taking part in these ceremonies today, are following 

legislation other than the Sharf'ah of Islam. 

7- If we look at the initial reaction of the Sahabah in the presence of the Prophet, ds. J ^ 
,*Lj, as well as the initial reaction of the Tabi'fn in the presence of the Sahabah, we see 
that their default reaction was to abstain from any actions they perceived to be reverence 
of disbelievers, while today people rush to show reverence to them. 

8 - Even when they reacted this way, the Prophet, ds. Jb>, merely explained why they 
were standing, and did not rebuke them for the feelings and beliefs they had. 

9- When the Prophet, ds. Jb>, stood up, he was not standing out of reverence for a 
dead disbeliever. Instead, we have other narrations that explain why he stood and told 
others to stand: 

On the authority of Jabir Ibn 'Abdillah, d ’d ^ 3 , who said: 



"A funeral procession passed by, so the Messenger of Allah, pL>j ffs- iSit J-e, stood up for it 
and we stood up with him. Then we said: '0 Messenger of Allah, it is that of a Jew." So he 
said: 'Verily, death brings about panic. So if you see a funeral procession, stand up'" 38 

And on the authority of Anas Ibn Malik, *£• ^ 3 : 


lui Lcl : f LSI tui^- iuil -4)' SLjjy ojH^ - di 

That a funeral procession passed by the Messenger of Allah, *Lj 4 LH &i Jb>, so he stood. 


So it was said: 'It is the funeral procession of a Jew.' So he said: ‘\Ne only stood for the 
Angels.'" 39 


On the authority of 'Abdullah Ibn 'Amr Ibn al-'As, &i ^ 3 , who said: 




Ijiji "?Ci ojlaf Hi 4iii Jj~>ij L" :Jlai 

t$JUJ UUacJ Ul Li Li 


"A man said: '0 Messenger of Allah! The funeral procession of a disbeliever (sometimes) 
passes by us; should we stand for it?' He said: Yes, stand for it, as you are not standing 
for it (in and of itself), but indeed, you are only standing out of exaltation for the One Who 
seizes the souls.'" 40 


10 -Another point that should be kept in mind is that standing for funeral processions is 
disputed amongst the scholars. Some say it is recommended, some say it is disliked, while 
others claim that it is abrogated. 41 So how could someone take a matter that is disputed 
to begin with, then say that not only should it be done out of respect for Muslims, Angels 
or death, but it should be done out of respect for disbelievers. And based on this, other 
forms of respect for the dead should be done for these disbelievers. And not just any 
disbelievers, but ones who died fighting for causes other than Islam. And on top of this, 
some died fighting against Muslims. This is a claim that no Muslim would make. 

And Allah, Jui, knows best, and may the Blessings and Peace of Allah be upon our Prophet 
Muhammad, his family, his companions and all of those who follow them on the correct path 
until the Day of Resurrection. 

Haytham SayfaddTn, 


38 Narrated by Muslim (#960). 

39 Narrated by An-Nasa'T (#1,928), and it was declared "Sahfh according to the conditions of Muslim" by An-Nawawi 
in "Khulasat al-Ahkam Fi Muhimmat as-Sunani Wa Qawa'id al-lslam", Vol. 2/1007, and it was declared "Sahih" by 
AI-AlbanT in "Sahih Sunan an-Nasa'i" , (#1,928). 

40 Narrated by Ahmad in his "Musnad", Vol. 10/79, and it was declared "Hasan" by Ahmad Shakir in his Tahqiq at 
this reference. 

41 Look to "Fat'h al-Qadir", Vol. 2/135, "Mughni al-Muhtaj", Vol. 2/20, "Al-Majmu' Sharh al-Muhatfab”, Vol. 5/241 
"Kash_af al-Qina'", Vol. 2/130, "Al-Muhalla", Vol. 3/380, "Nihayat al-Muhtaj", Vol. 2/467 
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